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whom one holds, just as he holds us, hostage. In this regard, one
could extend beyond the limits that he ascribes to it, namely, a
discourse on “primitives,” a remark of Valéry that I recently came
upon in his Preface to Sir James Frazer’s Lz Crainte des morts (Paris,
1934). Speaking of “the ancient belief #har the dead are not dead, or
are not quite dead,” Valéry defines Frazer’s project in the following
manner: “to represent for us, with numerous examples, what one
could call the Politics of the Primitives in their relations with the
spirits of the dead.” These fascinating “numerous examples” always
describe a crossing of borders: of the border that separates the
world of the living from that of the dead, of course, but as soon as
the crossing goes in both directions, hin and fro, the same border is
more or less than one, and more or less than one from one culture
to another.

[ am, rﬂmv now, reaching the end. If possible.

The concept of possibility will allow me, legitimately or not, to
weave a certain number of motifs into the existential analysis of
death, as it is carried out in Being and Time. The only rule would be
that of a title and what accompanies it (Aporias, Dying—awaiting
(one another at) “the limits of truth” [Suttendre aux “limites de la
vérité”]) at the point where it subscribes to the contract of this
conference.

A certain thinking of the possible is at the heart of the existential
analysis of death. (For Heidegger, morcover, it is never very far
from the thinking of the heart.) This possibility of the possible
brings together on the one hand the sense of the virtuality or of the
imminence of the future, of the “that can always happen at any
instant,” one must expect it, I am expecting it, we are expecting it, and
on the other hand, the sense of ability, of the possible as that of
which I am capable, that for which I have the power, the ability, or
the potentiality. These two meanings of possibility co-exist in die
Meaglichkeit. At the end of this “Abgrenzung (of the Existential
Analysis of Death with Respect to Possible Other Interpretations)”
(§49), hence with respect to what we have called the other prob-
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lematic closures, Heidegger suggests a sort of diagnosis. Remarking
upon the insufficiency of all these problematics, this diagnosis
therefore traces a general line of delimitation. These problematics
neglect, forget, and misrecognize the essence of Dasein. Dasein is
not an entity that is here in front of me or that I can put my hands
on, like a substantial object, als Vorhandenes. Instead, the essence of
Dasein as entity is precisely the possibility, the being-possible (das
Miglichsein). In other words, because they exclude or do not
recognize this strange dimension of the possible, all these problem-
atic closures lock Dasein into an ontological determination that is
not its own, that of the Vorbandensein. And if they lock it up, that is
already in order to give in to a confusion between death and an end
leveled by the average, mediocre, and leveling everydayness of
Dasein. This confusion leads to speaking nonsense; it leads all these
bio- or thanato-anthropo-theological problematics toward arbi-
trariness. In order to avoid this arbitrariness, one must come back
to an ontological determination of the kind of being that Dasein is
and to an ontological determination of the limit that separates
Dasein from Vorhandensein and from Zuhandensein. In this way, to
put it in a word and all too quickly, if the limit that passes between
these three types of entity, Dasein, Zubandensein, and Vorhanden-
sein, was not guaranteed (as I have tried elsewhere to suggest is the
case, particularly in “The Hand of Heidegger”), then this whole
discourse on death would risk losing something of its fundamen-
tality (but I leave this argument aside for the moment because it
relates to our subject in too mediated a way).

If being-possible is the being proper to Dasein, then the existen-
tial analysis of the death of Dasein will have to make of this
possibility its theme. Like an example, the analysis of death is
submitted to the ontological law that rules the being of Dasein,
whose name is “possibility.” But death is possibility par excellence.
Death exemplarily guides the existential analysis. And this is pre-
cisely what happens in the pages that immediately follow the
delimitation (die Abgrenzung).

It is therefore necessary to isolate two typical series of ontological



















